
“There is neither Jew nor Greek, there is neither slave nor free man, there is neither male nor 
female; for you are all one in Christ Jesus.”   
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Sublimis Dei. Pope Paul III, 1537  
(This papal encyclical was written in response to the Spanish conquest and enslavement of 
indigenous peoples in the ‘New World.’ The text was inspired by the writings of Bartolome de las 
Casas, OP. While largely unsuccessful in stemming the tide of colonization, it did prevent slavery 
from arising in Mexico) 

The sublime God so loved the human race that He created man in such wise that he might 
participate, not only in the good that other creatures enjoy, but endowed him with capacity to attain 
to the inaccessible and invisible Supreme Good and behold it face to face; and since man, according 
to the testimony of the sacred scriptures, has been created to enjoy eternal life and happiness, which 
none may obtain save through faith in our Lord Jesus Christ, it is necessary that he should possess 
the nature and faculties enabling him to receive that faith; and that whoever is thus endowed should 
be capable of receiving that same faith. Nor is it credible that any one should possess so little 
understanding as to desire the faith and yet be destitute of the most necessary faculty to enable him 
to receive it. Hence Christ, who is the Truth itself, that has never failed and can never fail, said to 
the preachers of the faith whom He chose for that office ‘Go ye and teach all nations.’ He said all, 
without exception, for all are capable of receiving the doctrines of the faith. 

The enemy of the human race, who opposes all good deeds in order to bring men to destruction, 
beholding and envying this, invented a means never before heard of, by which he might hinder the 
preaching of God’s word of Salvation to the people: he inspired his satellites who, to please him, 
have not hesitated to publish abroad that the Indians of the West and the South, and other people of 
whom We have recent knowledge should be treated as dumb brutes created for our service, 
pretending that they are incapable of receiving the Catholic Faith. 

We, who, though unworthy, exercise on earth the power of our Lord and seek with all our might to 
bring those sheep of His flock who are outside into the fold committed to our charge, consider, 
however, that the Indians are truly men and that they are not only capable of understanding the 
Catholic Faith but, according to our information, they desire exceedingly to receive it. Desiring to 
provide ample remedy for these evils, We define and declare by these Our letters, or by any 
translation thereof signed by any notary public and sealed with the seal of any ecclesiastical 
dignitary, to which the same credit shall be given as to the originals, that, notwithstanding whatever 
may have been or may be said to the contrary, the said Indians and all other people who may later 
be discovered by Christians, are by no means to be deprived of their liberty or the possession of 
their property, even though they be outside the faith of Jesus Christ; and that they may and should, 
freely and legitimately, enjoy their liberty and the possession of their property; nor should they be in 
any way enslaved; should the contrary happen, it shall be null and have no effect. 

By virtue of Our apostolic authority We define and declare by these present letters, or by any 
translation thereof signed by any notary public and sealed with the seal of any ecclesiastical 
dignitary, which shall thus command the same obedience as the originals, that the said Indians and 
other peoples should be converted to the faith of Jesus Christ by preaching the word of God and by 
the example of good and holy living. 
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Mit brennender Sorge. Pope Pius XI, 1937  
(Written in German rather than the usual Latin, this encyclical was smuggled into Germany and 
read from the pulpits of Catholic churches. It was written against the German Reich and Nazi racial 
theories. Shortly thereafter Pius XI gave a homily in which he said: “Antisemitism… is alien to us, a 
movement in which we Christians can have no part. The promise was made to Abraham and to his 
descendants. It is realized in Christ, and through Christ in us who are members of his mystical body. 
Through Christ and in Christ we are the spiritual descendants of Abraham…. antisemitism is 
inadmissible. Spiritually, we are Semites.)” 

8. Whoever exalts race, or the people, or the State, or a particular form of State, or the depositories 
of power, or any other fundamental value of the human community - however necessary and 
honorable be their function in worldly things - whoever raises these notions above their standard 
value and divinizes them to an idolatrous level, distorts and perverts an order of the world planned 
and created by God; he is far from the true faith in God and from the concept of life which that faith 
upholds. 

9. Beware, Venerable Brethren, of that growing abuse, in speech as in writing, of the name of God 
as though it were a meaningless label, to be affixed to any creation, more or less arbitrary, of human 
speculation. Use your influence on the Faithful, that they refuse to yield to this aberration. Our God 
is the Personal God, supernatural, omnipotent, infinitely perfect, one in the Trinity of Persons, tri-
personal in the unity of divine essence, the Creator of all existence. Lord, King and ultimate 
Consummator of the history of the world, who will not, and cannot, tolerate a rival God by His side. 

10. This God, this Sovereign Master, has issued commandments whose value is independent of time 
and space, country and race. As God's sun shines on every human face so His law knows neither 
privilege nor exception. Rulers and subjects, crowned and uncrowned, rich and poor are equally 
subject to His word. From the fullness of the Creators' right there naturally arises the fullness of His 
right to be obeyed by individuals and communities, whoever they are. This obedience permeates all 
branches of activity in which moral values claim harmony with the law of God, and pervades all 
integration of the ever-changing laws of man into the immutable laws of God. 

11. None but superficial minds could stumble into concepts of a national God, of a national religion; 
or attempt to lock within the frontiers of a single people, within the narrow limits of a single race, 
God, the Creator of the universe, King and Legislator of all nations before whose immensity they 
are "as a drop of a bucket" (Isaiah xI, 15). 

12. The Bishops of the Church of Christ, "ordained in the things that appertain to God (Heb. v, 1) 
must watch that pernicious errors of this sort, and consequent practices more pernicious still, shall 
not gain a footing among their flock. It is part of their sacred obligations to do whatever is in their 
power to enforce respect for, and obedience to, the commandments of God, as these are the 
necessary foundation of all private life and public morality; to see that the rights of His Divine 
Majesty, His name and His word be not profaned; to put a stop to the blasphemies, which, in words 
and pictures, are multiplying like the sands of the desert; to encounter the obstinacy and 
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provocations of those who deny, despise and hate God, by the never-failing reparatory prayers of 
the Faithful, hourly rising like incense to the All-Highest and staying His vengeance. 

13. We thank you, Venerable Brethren, your priests and Faithful, who have persisted in their 
Christian duty and in the defense of God's rights in the teeth of an aggressive paganism. Our 
gratitude, warmer still and admiring, goes out to those who, in fulfillment of their duty, have been 
deemed worthy of sacrifice and suffering for the love of God. 

14. No faith in God can for long survive pure and unalloyed without the support of faith in Christ. 
"No one knoweth who the Son is, but the Father: and who the Father is, but the Son and to whom 
the Son will reveal Him" (Luke x. 22). "Now this is eternal life: That they may know thee, the only 
true God, and Jesus Christ whom thou has sent" (John xvii. 3). Nobody, therefore, can say: "I 
believe in God, and that is enough religion for me," for the Savior's words brook no evasion: 
"Whosoever denieth the Son, the same hath not the Father. He that confesseth the Son hath the 
Father also" (1 John ii. 23). 

15. In Jesus Christ, Son of God made Man, there shone the plentitude of divine revelation. "God, 
who at sundry times and in divers manners, spoke in times past to the fathers by the prophets last of 
all, in these days hath spoken to us by His Son" (Heb. i. 1). The sacred books of the Old Testament 
are exclusively the word of God, and constitute a substantial part of his revelation; they are 
penetrated by a subdued light, harmonizing with the slow development of revelation, the dawn of 
the bright day of the redemption. As should be expected in historical and didactic books, they reflect 
in many particulars the imperfection, the weakness and sinfulness of man. But side by side with 
innumerable touches of greatness and nobleness, they also record the story of the chosen people, 
bearers of the Revelation and the Promise, repeatedly straying from God and turning to the world. 
Eyes not blinded by prejudice or passion will see in this prevarication, as reported by the Biblical 
history, the luminous splendor of the divine light revealing the saving plan which finally triumphs 
over every fault and sin. It is precisely in the twilight of this background that one perceives the 
striking perspective of the divine tutorship of salvation, as it warms, admonishes, strikes, raises and 
beautifies its elect. Nothing but ignorance and pride could blind one to the treasures hoarded in the 
Old Testament. 

16. Whoever wishes to see banished from church and school the Biblical history and the wise 
doctrines of the Old Testament, blasphemes the name of God, blasphemes the Almighty's plan of 
salvation, and makes limited and narrow human thought the judge of God's designs over the history 
of the world: he denies his faith in the true Christ, such as He appeared in the flesh, the Christ who 
took His human nature from a people that was to crucify Him; and he understands nothing of that 
universal tragedy of the Son of God who to His torturer's sacrilege opposed the divine and priestly 
sacrifice of His redeeming death, and made the new alliance the goal of the old alliance, its 
realization and its crown. 

17. The peak of the revelation as reached in the Gospel of Christ is final and permanent. It knows no 
retouches by human hand; it admits no substitutes or arbitrary alternatives such as certain leaders 
pretend to draw from the so-called myth of race and blood. Since Christ, the Lord's Anointed, 
finished the task of Redemption, and by breaking up the reign of sin deserved for us the grace of 
being the children God, since that day no other name under heaven has been given to men, whereby 
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we must be saved (Acts iv. 12). No man, were every science, power and worldly strength incarnated 
in him, can lay any other foundation but that which is laid: which is Christ Jesus (1 Cor. iii 11). 
Should any man dare, in sacrilegious disregard of the essential differences between God and His 
creature, between the God-man and the children of man, to place a mortal, were he the greatest of 
all times, by the side of, or over, or against, Christ, he would deserve to be called prophet of 
nothingness, to whom the terrifying words of Scripture would be applicable: "He that dwelleth in 
heaven shall laugh at them" (Psalms ii. 3). 
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Gaudium et Spes. Pope Paul VI, 1965  
(One of the Dogmatic Constitutions of the Second Vatican Council. This document was meant to 
provide teachings for the Church in relation to the modern world.) 

29. Since all men possess a rational soul and are created in God's likeness, since they have the same 
nature and origin, have been redeemed by Christ and enjoy the same divine calling and destiny, the basic 
equality of all must receive increasingly greater recognition. 
True, all men are not alike from the point of view of varying physical power and the diversity of 
intellectual and moral resources. Nevertheless, with respect to the fundamental rights of the person, 
every type of discrimination, whether social or cultural, whether based on sex, race, color, social 
condition, language or religion, is to be overcome and eradicated as contrary to God's intent. For in truth 
it must still be regretted that fundamental personal rights are still not being universally honored. Such is 
the case of a woman who is denied the right to choose a husband freely, to embrace a state of life or to 
acquire an education or cultural benefits equal to those recognized for men. 
Therefore, although rightful differences exist between men, the equal dignity of persons demands that a 
more humane and just condition of life be brought about. For excessive economic and social differences 
between the members of the one human family or population groups cause scandal, and militate against 
social justice, equity, the dignity of the human person, as well as social and international peace. 
Human institutions, both private and public, must labor to minister to the dignity and purpose of man. At 
the same time let them put up a stubborn fight against any kind of slavery, whether social or political, 
and safeguard the basic rights of man under every political system. Indeed human institutions 
themselves must be accommodated by degrees to the highest of all realities, spiritual ones, even though 
meanwhile, a long enough time will be required before they arrive at the desired goal. 
30. Profound and rapid changes make it more necessary that no one ignoring the trend of events or 
drugged by laziness, content himself with a merely individualistic morality. It grows increasingly true 
that the obligations of justice and love are fulfilled only if each person, contributing to the common 
good, according to his own abilities and the needs of others, also promotes and assists the public and 
private institutions dedicated to bettering the conditions of human life. Yet there are those who, while 
possessing grand and rather noble sentiments, nevertheless in reality live always as if they cared nothing 
for the needs of society. Many in various places even make light of social laws and precepts, and do not 
hesitate to resort to various frauds and deceptions in avoiding just taxes or other debts due to society. 
Others think little of certain norms of social life, for example those designed for the protection of health, 
or laws establishing speed limits; they do not even avert to the fact that by such indifference they imperil 
their own life and that of others. 
Let everyone consider it his sacred obligation to esteem and observe social necessities as belonging to 
the primary duties of modern man. For the more unified the world becomes, the more plainly do the 
offices of men extend beyond particular groups and spread by degrees to the whole world. But this 
development cannot occur unless individual men and their associations cultivate in themselves the moral 
and social virtues, and promote them in society; thus, with the needed help of divine grace men who are 
truly new and artisans of a new humanity can be forthcoming. 
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Open Wide Our Hearts. United States Conference of Catholic Bishops, 2018  
(This text organized by the Bishop’s Ad Hoc Committee Against Racism was written to update the 
US Bishops 1979 condemnation of racism. It’s writing was inspired by the Black Lives Matter 
Movement.) 

What Is Racism? 

Racism arises when—either consciously or unconsciously—a person holds that his or her own race 
or ethnicity is superior, and therefore judges persons of other races or ethnicities as inferior and 
unworthy of equal regard. When this conviction or attitude leads individuals or groups to exclude, 
ridicule, mistreat, or unjustly discriminate against persons on the basis of their race or ethnicity, it is 
sinful. Racist acts are sinful because they violate justice. They reveal a failure to acknowledge the 
human dignity of the persons offended, to recognize them as the neighbors Christ calls us to love 
(Mt 22:39).  

Racism occurs because a person ignores the fundamental truth that, because all humans share a 
common origin, they are all brothers and sisters, all equally made in the image of God. When this 
truth is ignored, the consequence is prejudice and fear of the other, and—all too often—hatred. Cain 
forgets this truth in his hatred of his brother. Recall the words in the First Letter of John: “Everyone 
who hates his brother is a murderer, and you know that no murderer has eternal life remaining in 
him” (1 Jn 3:15). Racism shares in the same evil that moved Cain to kill his brother. It arises from 
suppressing the truth that his brother Abel was also created in the image of God, a human equal to 
himself. Every racist act—every such comment, every joke, every disparaging look as a reaction to 
the color of skin, ethnicity, or place of origin—is a failure to acknowledge another person as a 
brother or sister, created in the image of God. In these and in many other such acts, the sin of racism 
persists in our lives, in our country, and in our world.  

Racism comes in many forms. It can be seen in deliberate, sinful acts. In recent times, we have seen 
bold expressions of racism by groups as well as individuals. The re-appearance of symbols of 
hatred, such as nooses and swastikas in public spaces, is a tragic indicator of rising racial and ethnic 
animus. All too often, Hispanics and African Americans, for example, face discrimination in hiring, 
housing, educational opportunities, and incarceration. Racial profiling frequently targets Hispanics 
for selective immigration enforcement practices, and African Americans, for suspected criminal 
activity. There is also the growing fear and harassment of persons from majority Muslim countries. 
Extreme nationalist ideologies are feeding the American public discourse with xenophobic rhetoric 
that instigates fear against foreigners, immigrants, and refugees. Finally, too often racism comes in 
the form of the sin of omission, when individuals, communities, and even churches remain silent 
and fail to act against racial injustice when it is encountered.  

Racism can often be found in our hearts—in many cases placed there unwillingly or unknowingly 
by our upbringing and culture. As such, it can lead to thoughts and actions that we do not even see 
as racist, but nonetheless flow from the same prejudicial root. Consciously or subconsciously, this 
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attitude of superiority can be seen in how certain groups of people are vilified, called criminals, or 
are perceived as being unable to contribute to society, even unworthy of its benefits. Racism can 
also be institutional, when practices or traditions are upheld that treat certain groups of people 
unjustly. The cumulative effects of personal sins of racism have led to social structures of injustice 
and violence that makes us all accomplices in racism.  
We read the headlines that report the killing of unarmed African Americans by law enforcement 
officials. In our prisons, the number of inmates of color, notably those who are brown and black, is 
grossly disproportionate. Despite the great blessings of liberty that this country offers, we must 
admit the plain truth that for many of our fellow citizens, who have done nothing wrong, 
interactions with the police are often fraught with fear and even danger. At the same time, we reject 
harsh rhetoric that belittles and dehumanizes law enforcement personnel who labor to keep our 
communities safe. We also condemn violent attacks against police.  

We have also seen years of systemic racism working in how resources are allocated to communities 
that remain de facto segregated. As an example, the water crisis in Flint, Michigan, resulted from 
policy decisions that negatively affected the inhabitants, the majority of whom were African 
Americans. We could go on, for the instances of discrimination, prejudice, and racism, sadly, are too 
many.  

At significant times in our history, the bishops have written to express their pastoral concern over 
the scourge of racism, which some have called our country’s original sin. In 1958, the bishops wrote 
to condemn the blatant forms of racism found in segregation and “Jim Crow” laws. Ten years later, 
they wrote to condemn the scandal of racism and the policies and actions that led to so much 
frustration that violence erupted in many cities. In 1979, the bishops wrote on how racism still 
affected so many of our brothers and sisters, highlighting the structural and institutional forms of 
racial injustice evident in the economic imbalances found in our society.8  

With the positive changes that arose from the civil rights movement and related civil rights 
legislation, some may believe that racism is no longer a major affliction of our society— that it is 
only found in the hearts of individuals who can be dismissed as ignorant or unenlightened. But 
racism still profoundly affects our culture, and it has no place in the Christian heart. This evil causes 
great harm to its victims, and it corrupts the souls of those who harbor racist or prejudicial thoughts. 
The persistence of the evil of racism is why we are writing this letter now. People are still being 
harmed, so action is still needed.  

What is needed, and what we are calling for, is a genuine conversion of heart, a conversion that will 
compel change, and the reform of our institutions and society. Conversion is a long road to travel 
for the individual. Moving our nation to a full realization of the promise of liberty, equality, and 
justice for all is even more challenging. However, in Christ we can find the strength and the grace 
necessary to make that journey.  

In this regard, each of us should adopt the words of Pope Francis as our own: let no one “think that 
this invitation is not meant for him or her.” All of us are in need of personal, ongoing conversion. 
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Our churches and our civic and social institutions are in need of ongoing reform. If racism is 
confronted by addressing its causes and the injustice it produces, then healing can occur. In that 
transformed reality, the headlines we see all too often today will become lessons from the past. 

The Native American Experience 

Before Europeans arrived, this land already had many diverse peoples upon it, with varying 
customs, languages, and beliefs. As explorers, and then pioneers, arrived, relations with Native 
Americans also varied but were mostly to the detriment of Native peoples. Native Americans 
experienced deep wounds in the age of colonization and expansion, wounds that largely remain 
unhealed and strongly impact the generations to this day—a fact that St. John Paul II recognized 
when he met with Native peoples in 1987: “The early encounter between your traditional cultures 
and the European way of life was an event of such significance and change that it profoundly 
influences your collective life even today. That encounter was a harsh and painful reality for your 
peoples. The cultural oppression, the injustices, the disruption of your life and of your traditional 
societies must be acknowledged.” 

Many European settlers were blind to the dignity of indigenous peoples. Colonial and later U.S. 
policies toward Native American communities were often violent, paternalistic, and were directed 
toward the theft of their land. Native Americans were killed, imprisoned, sold into slavery, and 
raped. These policies decimated entire communities and brought about tragic death. The results 
were massive, forced relocations of people, such as the forced removal of the Cherokee people from 
the Southeast to the Western territories along the “Trail of Tears,” and of the Navajo in the “Long 
Walk.” Thousands of men, women, and children died during those forced removals. The forced 
relocation of peoples occurred again and again due to the idea that if the indigenous peoples 
“interfered with progress they should be pushed aside.” In many boarding schools and orphanages, 
the objective was to “Americanize” Native children by forcing them to abandon all facets of their 
culture, including their native languages. In the words of the superintendent of one school, the goal 
was to “kill the Indian, and save the man.”  

During this time there were missions that stood as a barrier to the abuse of indigenous peoples and 
provided a form of protection in a rapidly changing reality. Although not all encounters with 
missionaries were benign, a number of missionaries heroically defended Native Americans as they 
sought to bring the Good News of Christ to many who had yet to hear it. The Jesuit Fr. Pierre-Jean 
de Smet and the Franciscan Anselm Weber, for example, worked tirelessly in supporting and 
promoting Native American rights. Earlier, St. Junipero Serra frequently clashed with civil 
authorities over the treatment of Native people. Many, but certainly not all, Native peoples accepted 
the Gospel willingly. For instance, St. Kateri Tekakwitha, Nicholas William Black Elk, Sr., and the 
martyrs of La Florida Missions were moved by Christ’s message of love, and by the example of 
Christians who honored their dignity.  

Yet, in the order of natural justice, these acts done in the power of Christ’s Spirit are overshadowed 
by the devastation caused by policies of expansion and manifest destiny, fueled by racist attitudes, 

  9



that led to the near eradication of Native American peoples and their cultures. The effects of this 
evil remain visible in the great difficulties experienced by Native American communities today. 
Poverty, unemployment, inadequate health care, poor schools, the exploitation of natural resources, 
and disputes over land ownership are all factors that cannot, and should not, be ignored.  

The truth that we must face is straightforward. When one culture meets another, lack of awareness 
and understanding often leads to grossly distorted value judgments and prejudice. This prejudice 
fuels attitudes of superiority that are embedded in, and reinforced by, social structures and laws. 
This is evident in how white European immigrants and pioneers acted in their encounters with 
Native Americans; it is equally evident in the treatment of Africans who were enslaved and brought 
to the shores of America.  

The African American Experience 

As this country was forming, Africans were bought and sold as mere property, often beaten, raped, 
and literally worked to death. This form of slavery, known as chattel slavery, was different from and 
far more brutal than the slavery known in ancient times. Racial categories, which classified different 
ethnic communities as different races, some even as subhuman, were used to justify this new form 
of slavery. The injustices of chattel slavery were horrifying and lasted for generations. Families 
were separated, marriages were forbidden or dishonored, and children were maltreated and forced to 
work. After slavery ended, many former slaves faced continued servitude in the evolving economies 
that once relied upon their labor, and blacks encountered new forms of resentment and violence. In 
freedom, millions of blacks lived in constant fear for their lives. Most resided in extreme poverty 
and endured daily indignities in their interactions with whites. Efforts to advance out of poverty by 
working a small farm, owning a business, building a school, or forming a trade union generally met 
fierce resistance throughout the country. For so many, the right to participate in the political process 
would be withheld or severely hindered for another century.  

Consistently, African Americans have been branded, by individuals, society, and even, at times, by 
members of the Church, with the message that they are inferior. Likewise, this message has been 
imprinted into the U.S. social subconscious. African Americans continue to struggle against 
perceptions that they do not fully bear the image of God, that they embody less intelligence, beauty, 
and goodness. This reality represents more than a few isolated stories; it was the lived experience of 
the vast majority of African Americans for most of our national history.  

We acknowledge with gratitude the religious orders whose charism embodied evangelizing and 
caring for those who were marginalized and unwelcomed. We recall the bold witness of the Divine 
Word Missionaries, the Oblate Sisters of Providence, Sisters of the Holy Family, the Josephites, the 
Franciscan Handmaids of Mary, and the Blessed Sacrament Sisters. Likewise, countless individuals
—Daniel Rudd, Thomas Wyatt Turner, Sr. Thea Bowman, and Dr. Lena Edwards to name a few—
worked tirelessly against the prevailing current of racism to share the Catholic faith with persons of 
African descent.  
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Still, to understand how racism works today, we must recognize that generations of African 
Americans were disadvantaged by slavery, wage theft, “Jim Crow” laws, and by the systematic 
denial of access to numerous wealth-building opportunities reserved for others. This has left many 
African Americans without hope, discouraged, disheartened, and feeling unloved. While it is true 
that some individuals and families have thrived, significant numbers of African Americans are born 
into economic and social disparity. The poverty experienced by many of these communities has its 
roots in racist policies that continue to impede the ability of people to find affordable housing, 
meaningful work, adequate education, and social mobility. The generational effects of slavery, 
segregation, and the systemic use of violence—including the lynching of more than 4,000 black 
men, women, and children across 800 different counties throughout the United States between 1877 
and 1950 21—are realities that must be fully recognized and addressed in any process that hopes to 
combat racism. 

  11



Fratelli Tutti, Pope Francis, October 5, 2020  
(Pope Francis’s most recent encyclical on social friendship and human fraternity. This is Pope 
Francis’s 3rd encyclical.) 

A “throwaway” world 

18. Some parts of our human family, it appears, can be readily sacrificed for the sake of others 
considered worthy of a carefree existence. Ultimately, “persons are no longer seen as a paramount 
value to be cared for and respected, especially when they are poor and disabled, ‘not yet useful’ – 
like the unborn, or ‘no longer needed’ – like the elderly. We have grown indifferent to all kinds of 
wastefulness, starting with the waste of food, which is deplorable in the extreme”.[13] 

19. A decline in the birthrate, which leads to the aging of the population, together with the 
relegation of the elderly to a sad and lonely existence, is a subtle way of stating that it is all about 
us, that our individual concerns are the only thing that matters. In this way, “what is thrown away 
are not only food and dispensable objects, but often human beings themselves”.[14] We have seen 
what happened with the elderly in certain places in our world as a result of the coronavirus. They 
did not have to die that way. Yet something similar had long been occurring during heat waves and 
in other situations: older people found themselves cruelly abandoned. We fail to realize that, by 
isolating the elderly and leaving them in the care of others without the closeness and concern of 
family members, we disfigure and impoverish the family itself. We also end up depriving young 
people of a necessary connection to their roots and a wisdom that the young cannot achieve on their 
own. 

20. This way of discarding others can take a variety of forms, such as an obsession with reducing 
labour costs with no concern for its grave consequences, since the unemployment that it directly 
generates leads to the expansion of poverty.[15] In addition, a readiness to discard others finds 
expression in vicious attitudes that we thought long past, such as racism, which retreats 
underground only to keep reemerging. Instances of racism continue to shame us, for they show that 
our supposed social progress is not as real or definitive as we think. 

39. Then too, “in some host countries, migration causes fear and alarm, often fomented and 
exploited for political purposes. This can lead to a xenophobic mentality, as people close in on 
themselves, and it needs to be addressed decisively”.[40] Migrants are not seen as entitled like 
others to participate in the life of society, and it is forgotten that they possess the same intrinsic 
dignity as any person. Hence they ought to be “agents in their own redemption”.[41] No one will 
ever openly deny that they are human beings, yet in practice, by our decisions and the way we treat 
them, we can show that we consider them less worthy, less important, less human. For Christians, 
this way of thinking and acting is unacceptable, since it sets certain political preferences above deep 
convictions of our faith: the inalienable dignity of each human person regardless of origin, race or 
religion, and the supreme law of fraternal love. 

40. “Migrations, more than ever before, will play a pivotal role in the future of our world”.[42] At 
present, however, migration is affected by the “loss of that sense of responsibility for our brothers 
and sisters on which every civil society is based”.[43] Europe, for example, seriously risks taking 
this path. Nonetheless, “aided by its great cultural and religious heritage, it has the means to defend 
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the centrality of the human person and to find the right balance between its twofold moral 
responsibility to protect the rights of its citizens and to assure assistance and acceptance to 
migrants”.[44] 

41. I realize that some people are hesitant and fearful with regard to migrants. I consider this part of 
our natural instinct of self-defence. Yet it is also true that an individual and a people are only fruitful 
and productive if they are able to develop a creative openness to others. I ask everyone to move 
beyond those primal reactions because “there is a problem when doubts and fears condition our way 
of thinking and acting to the point of making us intolerant, closed and perhaps even – without 
realizing it – racist. In this way, fear deprives us of the desire and the ability to encounter the other”.
[45] 
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